107

23.11apiiicekuii €. 3pyitHoBaHuM KpaceHb-coOop. €. [lapiiicbkuii. JloHmon :
Yac, 2001 C. 311.

24 .I1nan ropona [TonrtaBsl 1722r. UBana bumesa, JI. A. I'onsaenbepr ['opona
dbeonanbHOM Poccuu. Co. cratei naMsTH
H. B. Ycriorosa. M. : Hayka, 1966. C. 425-427.

25.11lonBipHuii mepenuc mo okpemux Bynuigx IlodaTaBu 3a Mmartepianamu
Pym’snnieBcbkoro onucy 1 mucronana 1765 p.. [Toarasi 800 pokis: 1174-1974 p. K.:
Hayk. nymka, 1974. C.32-36.

26.ITonTaBiuHa : eHuukionen. oBiqHuk. A. B. Kynpuneskuii. K.: Ykpainceka
ennuitonenis iMm. M. I1. baxana. 1992. C.1472.

2 IlpaBocnaBuuii BicHUK. 1980. Ne 2. C.3—4 ; Ne 4. C. 5.

28.Ilpotect mrykarypa Credana CTO0aHCKOTO KOTOPUM OH MPEJICTABIISLT YTO
ktutope IlonTaBckoit cOOOpHOH IIepKBE HE CTOSUIM IO KOHTPAKTE COYCTPOMKE
KaMeHHOH 1epksHu (16 mrororo 1779 p.). LlenTpansHuil Aep>kaBHUM ICTOPUYHMI apXiB
VYkpaiau (M.KuiB). @. 269: Kaunnenspis rerbmana K.I'.PozymoBcekoro. Om. 1, cmp.
2449. 20 apk.

29.Ilpomenue 06 cnacenun codopa (1934 p.). Jepxauuii apxiB [lonTaBcbkoi
obmnacti (mani JIAIIO). ®@.11-9032. Om. 1. Cop. 37. Apk. 103.

30.Porau II. Cnoran 6ins a3Binuii. I1. Porau. Jlireparypna I[lonTaBmiuna.
1993. Ne 12. C. 7.

31.Tpery6os B. Cobop Bimx HapomkeHHS 10 BockpecinHs. B.Tpery6os. T1I€B.
1996. Ne 3. C. 28-209.

JloBiznka mpo aBToOpA.

I'ypa O.A. mepmmit mpopektop ITHIIY imeni B.I'. Koponenka, kangumat
ICTOpUYHHX HaYK, TOLEHT Kadenpu icTopii YkpaiHu.

VK [271.2:322](477) «1921/1928»

Banenmuna Onanuu,
Jlapuca Onanuuy,
Kupuno /Kykoecovkuii
(m. Xapkis)

PENPECII IPOTU IPABOCJIABHOI LIEPKBU
B XAPKIBCBKIN OBJACTI ¥ 1920-1930-T1 PP.

3pobaeno ananiz penpeciii npomu npagociasHoi yepkseu Ha Xapkiewuni y 1920-
1930-mi pp. 3 60Ky opeanie éradu, napmilino2o anapamy, NPAaBoOOXOPOHHUX OP2aAHis,
3’scoeani ocobnusocmi pezioHanrvbHo2o xapaxkmepy. OXapakmepuzo8aHo KOMNIEKC
aHmMuyepKosHoi nonimuku Ha XapKiwuui, cmaHosuwe yYepKkoe ma OyX08eHCMmEda,
PO3KPUMO DEnpecusHi Mexamizmu npomu npasociagHoi yepkeu. 3 ’aco8aH0 OCHOBHI
HanpamKu, gopmu, memoou penpeciti npomu oyxosencmea Xapxiswunu y 1920—
1930-mi pp. 3pobrena cnpoba GuzHauumu 3a2aibHy KiIbKICMb penpecosanozo ma
3HUWEHO20 OYX08EHCMEA, 3aKPUMux ma 3pYyUHO8AHUX YEPKO8 O0CIOHCEHO20 PEe2iOH).
Busnaueno ponv micyesoi enaou y peanizayii penpeciti Ha XapKieujuHi.
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Knrouosi cnosa: apewm, sipyroui, 0yxoseHcmeo, Koughecid, NpasociasHa
yepkea, penpecii, Xapxiguuna, Xpam.

REPRESSIONS AGAINST THE ORTHODOX CHURCH IN KHARKIV REGION
IN THE 1920S AND 1930S

The analysis of repressions against the Orthodox Church in Kharkiv region in
the 1920s and 1930s by the authorities, party apparatus, law enforcement agencies,
and clarification of regional features is made. The article describes the complex of
anti-church policy in Kharkiv region, the situation of churches and clergy, reveals
repressive mechanisms against the Orthodox Church. The main directions, forms,
and methods of repression against the clergy of Kharkiv region in the 1920s and
1930s are clarified. An attempt is made to determine the total number of repressed
and destroyed clergy, closed and destroyed churches in the studied region. The role
of local authorities in the implementation of repressions in Kharkiv region is
determined.

Keywords: repression, Kharkiv region, Orthodox Church, clergy, church, arrest,
believers, confession.

Relevance. The chosen topic becomes very relevant due to the revival of
historical events related to the repressions of the Orthodox Church in the 1920s and
1930s. The events of those times had sad consequences for the present, they led to the
substitution of established spiritual and moral norms. Coverage, awareness and
understanding of the mechanisms of totalitarianism will help determine the cause of
church-state relations and the loss of spirituality and family traditions by Ukrainian
society.

The purpose of our research is to highlight the repressions against the Orthodox
Church and clergy in Kharkiv region, which were carried out by punitive bodies, the
party apparatus, as well as to analyze the regional characteristics of Kharkiv region.

Historiography. The history of the repressions of the 1920s and 1930s in
Ukraine includes a large number of historical studies, monographs, and articles.
Declassification and access to archival materials provided an opportunity to
investigate the issue of repression against the Orthodox Church, the fate of the
affected clergy, and other important issues on this topic. During the period of
independence of Ukraine, the problem of the history of the Orthodox Church during

the Soviet era was developed in his research by V. Pashchenko [1]. Significant
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research is continued by L. Babenko [2], O. Ignatusha [3], A. Kiridon [4], O.
Trigub [5].

Presentation of the material. Political changes in the state could not leave the
Orthodox Church in Kharkiv region. In order to eliminate the church, the Soviet
government begins to persecute the clergy and the Orthodox Church. The repressive
policy of Kharkiv region in the early 1920s was influenced by various factors,
including the Famine of 1921-1923. on January 2, 1922, the Presidium of the All-
Russian Central Executive Committee adopted a resolution "on the liquidation of
church property”, and on February 23 — a resolution on the seizure of church
valuables." It is accepted as if to help the hungry, but in fact repression and
persecution of the Orthodox Church begin.

The legislative framework for the process of destroying the Russian Orthodox
Church in Ukraine, in particular the removal of religious items from churches, in fact,
was laid in the first years of Soviet power. It was, in particular, based on the decree of
the Council of people's commissars of the RSFSR "on the separation of church from
state and school from Church™ of January 23, 1918 and a similar document adopted
by the provisional workers ‘and peasants' government of Ukraine on January 19,
1919. They do not have the rights of a legal entity" (paragraph 12). Following the
decree of the Council of people's commissars of the RSFSR of January 23, 1918, the
instruction of the liquidation commission (then — VIII, and from 1922 V Department) of
the nkj of the Council of people's commissars of the RSFSR of August 24, 1918 on the
procedure for its application provided for a number of strict measures in this direction,
among them — the withdrawal of capital, valuables, land and other property of churches
and monasteries, which were to be transferred to the balance of local councils [6].

In the end, Soviet ideologists defined the so-called "New Economic Policy" (NEP) as
a forced way out of the crisis economic situation, which primarily provided for the
development of private entrepreneurship and support for personal employment.

In early May 1921, a secret Plenum of the Central Committee of the RCP(B)
was held on strengthening the party's anti-religious activities. As a follow-up to his

decisions, the resolution of the Council of people's commissars of the Ukrainian SSR
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of May 10, 1921 "on the work of the NKYU" was adopted, where he was firmly
required to complete the work on the separation of church and state by September 1, 1921
and at the same time use the investigative and judicial apparatus to combat "deceptions of
the church”. Consequently, the political leadership of Soviet Ukraine set the task for state
authorities to create a system of total control over the activities of religious organizations, in
which the main role was assigned to the bodies of the vnk [7, p. 93-94].

It should be noted that the initial forms of harassment of clergy by the Soviet
authorities were well thought out and quite revealing, since as a result of the
implementation of these measures, the Bolsheviks quickly demonstrated that the
religious element has no place in the New, already Soviet society. We are talking
about the fact that despite the proclaimed freedom of free use of civil and political
rights by all citizens, regardless of religious beliefs, in fact, the clergy did not have
any political rights. This exception in relation to clergy and monasticism fully
corresponded to Soviet legislation, since, according to Article 21 of the Constitution
of the Ukrainian SSR of 1919, cult servants were deprived of active and passive
suffrage [8, p. 11]. The current government explained this approach to the clergy as
follows: the clergy are allegedly harassed not as believers who suffer for their
religious beliefs, but as an "unearned element". In the end, the deprivation of clerics '
political rights forced some of them to renounce their priestly dignity.

It should be noted that the procedure for priests to abdicate their dignity and
ministry was also regulated in detail. First of all, such a priest had to report in the
official local magazine about the refusal to serve in the church, and then submit to the
district executive committee or district administrative department a standard
application for his abdication and with a request to grant him electoral rights. The
administrative authorities had to submit this petition to the District Election
Commission for final resolution of the issue [9].

At the same time, the Soviet government created unacceptable living and
working conditions for the clergy. The facts of eviction of clerics from apartments,

unjustified increase in their fees for housing and utilities, high taxes, involvement in
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the performance of Labor service, in particular, forcible involvement in heavy work,
as well as obstruction of worship services were common.

In the late 1920s and early 1930s, a new stage of increasing state economic
pressure on the Russian Orthodox Church began. In 1925, at the X1V Congress of the
CPSU(B), the Soviet government proclaimed a course towards industrialization,
according to which church property was proposed to be used as one of the sources of
economic modernization.

In the Kharkiv region, a mass campaign to seize church valuables began in April
1922 [10, p. 26] it was planned to be held in Kharkiv until May 5, in counties until
May 15, in volosts until May 25 [11]. The seizure of church valuables has already
begun, property was humiliatingly and decisively confiscated, and the clergy and
their families were persecuted. for example, church silver with a total weight of more
than 5 pounds was taken from the Annunciation Cathedral on April 10 and May 23
[12]. As a result of such confiscation, real masterpieces of religious art were very
often killed. These events negatively affected the spiritual state of believers, who
were also harassed and persecuted. This was the beginning of terrible events of
repression, persecution, and robberies. They began to close church institutions en
masse. So, during the period from January 1, 1929 to May 1, 1930, 12 Orthodox
churches were closed in Kharkiv, which were gradually closed in the district. In the
context of the mass closure of churches and prayers, the authorities actively used the
method of evicting representatives of the clergy from their hired and own apartments.
July 2, 1929 The Kharkiv regional executive committee (pursuant to the relevant
decree of the government of the USSR of January 4, 1928) adopted a resolution on
the eviction of persons of non-working categories from nationalized households in
the cities of the Kharkiv district.

It was extremely difficult for the clergy who were forcibly evicted with their
families to find new housing. And not only as a result of the acute housing crisis, but
also, mainly, because of the fear of citizens to incur the anger (with all possible
consequences) of local authorities due to the delivery of Housing to representatives of

the clergy. At the same time, the authorities have strengthened control over the
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activities and movement of clergy. In particular, in the spring of 1930, the
Administrative Departments of the District Executive Committees of Kharkiv region
were instructed: "when re-registering servants of the cult, accurately determine the
area of their activity. .. and in the future, prevent servants from traveling to other
districts and villages without the permission of the District Executive Committee and
the District Administrative Department.”

Under such conditions, which effectively made it impossible for the normal
religious life and the full functioning of the church as a public institution, many
ministers of religious worship belonging to different faiths were forced to abdicate. If
in 1926 81 people refused the rank in Ukraine, in 1927 — 179 people, in 1928 — 439
people, then in 1928/1929 (according to data from 28 districts of the Ukrainian SSR)
— 429 people, and in 1929/1930 — 2000 people.. That is, this phenomenon has become
widespread. Only in the Kharkiv district (the first half of 1930), almost 80 people
were forced to abdicate as a result of tax and administrative pressure.As of
1930/1931, 214 ministers of religious worship of all faiths were registered in Kharkiv
and the district. But it is unlikely that these data of the Kharkiv financial department
are complete and exhaustive, since as a result of the campaign to evict clergymen
from the state and cooperative housing stock, a certain number of them were not
taken into account. For comparison, according to the demographic census of 1926.
653 representatives of clergy of all faiths were registered in the Kharkiv district (149
of them in Kharkiv). As you can see, in the period of time less than 5 years that have
passed since the 1926 census, the number of representatives of the clergy in Kharkiv
and the district has tripled [13].

If in the 1920s the clergy were equated with persons of liberal professions in terms of
taxation, then by the end of the 1920s the tax pressure on them was significantly
increasing. Complaints about exorbitant taxes on representatives of different faiths by the
authorities remained without consequences. Since 1930, clergy and clerics have paid 75%
of their “unearned income " as taxes.” At the same time, the ability of clergy to collect

donations in kind before Christmas and Easter was limited.
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On November 7, 1929, the Departments of the GPU of the Ukrainian SSR
planned to arrest 172 people, including 2 bishops, 71 priests, 10 deacons and 89
believers. Directly in Kharkiv and the District, 1 priest, 1 Deacon and 25 lay people
were planned to be arrested. On December 15, 1929, A. P. Popov, a priest of the
village of Gubarevka, Bogodukhov district, was imprisoned for 3 years in a
concentration camp on charges of anti-Soviet agitation by the decision of a special
meeting at the OGPU board. Earlier, in November 1929, on a similar charge, the
Regent of the intercession church S. Liptsy P. was sentenced to exile to the North by
a special meeting of the board of the GPU of the Ukrainian SSR. Baked. In the
following years, the repression of churchmen tended to increase. In just 6 months of
1930, 800 priests and deacons of the UAOC were arrested in Ukraine, not counting
the repressed clergy of other faiths.

The facts of bullying clergymen have become commonplace. Here is a typical
example. In his report addressed to the Exarch of Ukraine, Metropolitan Konstantin
(Dyakov) of the Russian Orthodox Church in October 1932, archpriest of the
Resurrection Church in the village of Khoroshev, Kharkiv region, I. Zakritsky
complained that the attempts of the village council (represented by its chairman) to
close the church... got it ... almost a terrorist shade." On major holidays and
Sundays, the village council constantly sent members of the parish council who were
necessary for worship (churchwarden, treasurer) to various jobs. Chairman of the
local collective farm, " watching the visitors of the temple ... in a very rough form, he
expressed his opinion about the church and its worshippers.” He arbitrarily evicted a
priest from the church gatehouse and moved the collective farm workers there. To the
priest, the chairman of the collective farm Godovanyuk said: “Whoever rings the bell,
I will shoot him.” While in the church, he defiantly burned, which caused indignation
of parishioners. Within one year, priest I. Zakritsky was evicted three times from his
rented apartments and had to live in the poorest house in the village. His apartment
was monitored by the chairman of the collective farm so that parishioners had to
come to the priest secretly. Since the local authorities failed to close the church in the

village of Khoroshev, they blamed |. Zakritsky for this. The chairman of the village
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council directly suggested that he move out of the village, threatening: “go, otherwise
we will sew you a case” [14].

The fact that arbitrariness and bullying towards the clergy then became
widespread in the country is also evidenced by a letter addressed to the chairman of
the Central Committee of the CPSU(B) G. Ordzhonikidze: “in some places, these
harassment of servants of a religious cult turns into literal bullying. For example,
cases of mobilization of Ministers of worship... for cleaning pigsties, stables, latrines,
etc.” Local authorities in rural areas constantly imposed various kinds of illegal in-
kind levies on clergymen, forcing them to often give up the latter. So, for example, in
the autumn of 1932. (that is, in the conditions of the Holodomor), the village council
of Vysoky ordered archpriest—rector of the Transfiguration Church I. Rechkin to
prepare 128 kg of potatoes. On the free market, the cost of such a large amount of
potatoes was 300 rubles. at the same time, other residents of this village were not
subject to such penalties [15].

Thus, in the 1920s and 1930s, there was an increased offensive of repression
against the Orthodox Church, clergy, and believers. In the Kharkiv region, the
authorities caused repression and other harassment against church servants. The anti-
religious offensive resulted in a reduction in the number of Ministers of the Orthodox
Church in Kharkiv and the district. This was a systematic violation of the legal rights

of believers and ministers of the Orthodox Church.
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(m. Ilonmasa)

HHOJTABCBKI OCEPEJKH OXOPOHHU
ICTOPUKO-KYJbTYPHOI CITAAIIINHHU

YV nogioomnenni iidemuvca npo 3aCHOBAHHI YEPKOBHO-APXEON02IUHO20 MY3€ei0 i
cxosuwa npu IlonmascwKiti enapxii' 3 memoro 30epediceHHs iCMmopudHoi HAYiOHAIbHOT
cnaowuHu, nam’amok cmaposunu Ilonmaswunu.

Knwuoesi cnoea: enapxia, myzeu, nam ’amka, [lonmaswuna, cxosuuye.

Bimomo, 1m0 oxopoHa iCTOPUKO-KYJIBTYPHOI CHAAIIMHUA TOCTYHNOBO Oyia
30CcepeIKEHa B HAYKOBUX TOBAPUCTBAX, MOYMHAIOYM 1€ 3 APyroi nojaoBuHU XIX —
nodatky XX cr. Came Toai 6ys0 3aCHOBaHO HU3KY IIEPKOBHO-apXEOJIOTIYHUX MY3€iB
1 JaBHBOCXOBHIII, Y TICHOMY 3B’SI3KY 3 SIKUMU JIsUTH [IEPKOBHO-1CTOPUYHI TOBAPUCTBA
MIPH €MApXisX 1 JyXOBHUX MIKOIaX. JlOCTiIKeHHS ICTOPii IEPKOBHUX ¥ 1HIINX MY3eiB,
CTBOPEHUX 3YCHUJUISIMU LIEPKOBHO-ICTOPUYHUX TOBAPUCTB, JTaBHBOCXOBUII] TOTO Yacy
aKTyaJIbHO, OCKIJIBKH 3HaMOMCTBO 3 III€I0 ICTOPIEIO € OJHIEI0 3 BAXKJIMBUX CKJIATOBUX

3aJIy4eHHS JI0 ICTOPHYHOT HAIlIOHAJIBHOT CITaIuHH [2, ¢. 66].



